It Seems Unfathomable that the Chashmonoim
Responsible for the Miracle of Chanukah Sinned
by Usurping the Kingship from the Tribe of Yehudah

In preparation for the upcoming Chanukah festilet,us examine several issues that
surely require a deeper understanding. Firstlyvevééarned (Kiddushin 70:) that there
was not a single, living remnant from the Chashnmndynasty: 1mx1 53 Sxmw mx”
JRITONTAY RDNARP RNnwn nian. In other words, anyone who claims to be a
Chashmonai must be a slave. The source for thieigemorah (Bava Basrah 3:):

Herod was a slave of the Chashmonoim family. Heiéaha young girl from that family
for a wife. One day, he heard a heavenly voiceatecl’Any slave that rebels against his
masters, at this time, will succeed.” Herod proeektb kill all of his masters, sparing
only this one young female child. When this girhlieed his intentions, she went up to
the roof and cried out, “Anyone who comes and ctafinam of the Chashmonoim
dynasty is a slave,” since none of them remainepitor this one, young girl; and she
fell from the roof to the ground. “

We can only wonder, how could this entire Chashnmantamily of holy priests,
descending from Aharon hakohen, the very onesum&ntal in the miracle of Chanukah
and its institution for all future generations, h@euld they have vanished from this
world without a trace.

The Chashmonoim Were Punished for Usurping the Kingship

In truth, the Ramban (Vayechi 49,10) provides aswaat; they were punished for taking
the kingship which was solely the domain of the iD&vdynasty. Here are his holy
words:
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The question, nevertheless, still remains as stesngver. In the verse (Shmuel I, 24,13),
it statesrywn &y mwwnr. Just as evil is perpetrated by the wicked, soheocbnverse

- justice derives from the righteous. We also $e important principle in (Taanis 29):
7ann 1 by maim xar 1 Sy mor phabane.



In other words, only righteous, meritorious peoptaild have been chosen as the devices
to implement such auspicious events as those delat€hanukah. Therefore, how are we
to understand the improbability that these holyegity Chashmonoim committed this
serious transgression? How could they have beerslpeoh with total extinction? No
doubt, it would be considered 7a>11a myn” to provide a suitable answer to this
perplexing question, and do honor to the Almiglitg, Torah and the Chashmonoim.

| found in the Shloh hakadosh (Tomid, Torah Ohrthak the reason the military leader
of the Chashmonoim was calleechoni ammr, was because his banner carried the
inscription: - mprn » ma> Mva whose first letters spell the wordgansn --
demonstrating his dedication to Hashem. With thasrter, he went out to battle the
Greeks and defeat his enemies. The Shlo"h hakaekshins that he did so to make it
apparent that the only reason he temporarily usuthe kingship from the family of
Dovid hamelech was to honor and serve the Almighibe following are his holy words:
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Even with the Shloh’s explanation, we are stilt i#ith the problem of how the holy
Chashmonoim- whose sole purpose was to serve Hadiaded to abide by Yaakov
ovinu’s parting words?rrmimm vaw Mo X5~ - the staff shall not depart from Judah.

To help us, let’s introduce the gemorah (Shabbds)2hn% mxyn 210 11 1237 107
7yman i nnb Sy (Also, let us understand the reason why the Raltsistuted
lighting o1 m1 davka in the dark of night and outside the doorswfhouses.

In addition, let’s explore the Talmudic dispute tashe permissibility of deriving benefit
from the light of the Chanukah candles. Halachycatlis not permitted - as per the Tur
and Shulchan Aruch (Orach Chaim 673,1) - and asleagly state in the formula of the
Chanuka ceremony:nmxi5 K58 oma wanwnb mwn 15 PR on wnp 1551 man
»1aba. What is the source of this dispute? Why does #iadha prohibit such benefit?

And | “Passed” Through the Land of Egypt:
An Example of a Transgression with Good Intent

To begin to solve these problemspy xwx o HR7, | set my sights on high to the
teachings of the B’nei Yissoschar (Nissan, maamadrdshim 7 and 9). He cites the
possuk (Shemos 12,12):
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We know the familiar exposition from the Pesachduaizh:
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The holy Zohar (Bo36:) states that wherever we firelterms»=ayy” 7anayy” 7yayn”,
it means that the Almighty, as it were, deviateahfrthe usual manner of conduct to
either, mete out judgment or to show mercy.

It remains, however, to define the ternmnayy”: it derives from the word”mmay”
transgression - in the sense of someone who doashiin accordance with the norm
#3557, but, instead, deviates.

In this manner, the B’nei Yissoschar explains, bijilfing positive commandments, we
are able to draw positive influences, kindness medcy into our lives - life and good,;
whereas, by failing to observe negative commandsneihie result is judgment and
punishment - death and evil - in the world. Parachdly, in times of Jewish crisis, we
need both effects simultaneously. We need to ekiciness and mercy upon the nation
of Israel, while effecting retribution and suffegimpon our wicked enemies. This raises
the question, how do we accomplish both effecte@same time?

A Transgression with Good Intent is Greater
than a Mitzvah Lacking Proper Intent

The solution was revealed to the B'nai Yissoschahis Rabbis. In times of need, the
pure, holy, tzaddikim of a generation, may be cdfegeo perform arrmmwb mmay” a
transgression with good intent - as stated by tessed sages (Nozir 23:jmay by~
mawb XSw mxynn mwb. The fact of the transgression creates a negatipact upon
the goyim; whereas, the well - meant intention dr&mdness and mercy upon Israel.

An illlustration of this concept can be found ineBfos (9,29). Moshe Rabeinu says to
Pharaoh?’it 5x b3 nx wibr 1w nR mrya”, and Rashi comments that Moshe did not
pray within the city limits, since it was full oflols. We know that Hashem follows the
same Torah guidelines and standards as He hasrefdr us (we recite the formula in
our blessingsnnyna nwap wx” which indicates that these are His commandments
that He Himself observes). How, then, could the gty allow Himself to pass through
Egypt - a place replete with tumah and idol-wor8hlp appears as if the Almighty
Himself performed a transgression of good intemtprider to bestow mercy upon Israel
and hand out justice to the Egyptians.



This is precisely the meaning of the versen 552 nm¥n yaxa »nnayrr, and why the
term 712y is used here - to indicate that entering this lat tumah was a well -
intended, well - calculated deviation from His ust@nduct, meant to invoke judgment.
In this manneryomxyn yaxa 1121 53 mam” - the firstborn Egyptians were smitten; as
explained above by the holy Zohamnayy indicates a deviation from the usual dictates
of Torah law — anmmwb may~. This is the beautiful insight of the B’nei Yissbsr.

For the Average Persomaiwn ranxn Is the Solution

The catch, however, is thatawb may is reserved for the elite, the tzaddikim and
leaders of each generation--such as Mordechai atiteE Only they are able to discern
the appropriate time to utilize this device; ortigy can be certain to be free of ulterior
motives or personal agendas other than to servhdias such as Eliyahu hanavi on har
hacarmel.

For the average person, the performance of ramv®% may” is fraught with great
danger. It would be so easy for then 9x to trick one into doing an aveirah on the
premise that it is really anmhwb may~. This was the case with the followers of
Shabbsai Tzviw n1. So, in lieu of an#nwb may”, what mechanism can the average
person employ to simultaneously effect kindnessraatty on Israel and stern justice on
our enemies?

Once again, the Bnei Yissoschar in his sefer A@rddallah (beginning of parshas Reeh)
offers a solution. When a person repents for his sut of”imanx”, the gemorah states
(Yuma 86:):”nmara 1> mwya martr. Our actual sins cause severity and justice to be
directed to the wicked; while ouranxn mawn” directs kindness and mercy toward
Israel. Now, we, indeed, have an amazing tool tlaat be wielded even by an average
person - without the inherent risks of amb may”.

While it is fitting and appropriate for our leadeasd great tzaddikim to employ the
device of”mawb mmay” when necessarystanxn mawn” doesn't really apply to them -
since they are essentially free of wilfull transgiens. The average person, on the other
hand, should avoid performing amnawb may” because of the danger he may perform
an aveirah even without due cause. For, most othesefore, the suggested course of
action is to repent out oftfanx~ for m7apm as just explained;1anzn mawn”.

The Chashmonoim Sacrificed Their Souls to perform a " itawb may”

The sforim hakdoshim quote Josephus who descriaany Jews became Hellenized
during the Greek exile; they sank in the mire & Greek culture. So much so, that the
holy Chashmonoim recognized the great danger tostimeival of klal Yisroel. They

realized that the situation called for a dual sg&t(1) directed judgment and punishment
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on our Greek enemies and (2) drawing Hashem’s mertgrael - which numbered many
who had gone astray and followed the Greek wayy, Hashem protect us.

They burned with a desire and zeal to fight in Ha&sls name and decided to commit an
»mawb Ty, by taking over the kingship of Israel. With flkhowledge that they
would suffer the consequences, they proceededctifisa their lives in the service of
Hashem, in order to save klal Yisroel.

This is why they are referred to as»wp” in the poem55n nmman; they clearly
sanctified the name of Heaven in deciding to penftris”mmwb may-.

Why was it also important for the poet to refertiiem as'myw1pi s~ - your holy
priests? Here we find the answer in the gemorah&dim 7.), which examines the role
and motives of Aharon hakohen in making the golcleh He had already witnessed the
murder of Chur for refusing to make the calf; haréel that if they murdered him as well,
there would be no way to save them - for the vetates (Eichah 2,20)r1pna avm or”
#xXan 11> ’m; he rationalized, therefore, that if he helpedrihreake the calf, they would
still have the possibility of salvation viewn.

The Chasam Sofer (Toras Moshe, Ki Sisho, 194)shiled by Aharon’s decision, since
it appears to violate the principle ohayr 5x1 aa-- idol-worship is one of the three

cardinal sins for which one must submit to deatha@athan transgress. Furthermore,
after his actions in this matter, he was promotekbhen gadol - in what merit?

He answers thatwba n1on” includes sacrificing your soul to Hahsem ie beeady to
give up your portion of “olam habah” as well as yqinysical existence in this world.
Aharon hakohen made the calf to save Klal Yisrwelnef this meant that he would lose
this world and also "olom habo". Hashem saw hisdgimbent and love for his Creator
and for Israel, thereby recognizing his actiong@mashnaw® m1ay~. This is why he and
his descendants were designated as high priests.

It is now ever so clear why the poet emphasized tiwa miracle of Chanukah was
facilitated by “your holy priests.” A connectionli®ing drawn between the actions of the
Chashmonoim and Aharon hakohen godol, from whony thierited the priesthood.
Both performed deeds of self-sacrifice in the smrvof Hashem, even at the cost of
losing their “olam habah” as well as their “olanzéh.”

By mawnwn manxn We Invoke Kindness and Severity

By performing an #nwb 1y~ at a time of dire need - taking the kingship frdme
tribe of Yehudah -they managed to invoke severily gudgment upon the Greeks, who



fell in battle despite their superior numbers atrdrgyth. Simultaneously, in their merit,
the Jews were treated with kindness and mercy.

This is also the meaning of the holy Shlo"h as lhy Wehudahr»asnn” inscribed on his
bannenmiprnn ¥y 2> a (whose first letters spell oertansn). This inscription was to
illustrate their lofty intent, despite the appargansgression.

We may also shed light on the aforementioned Talmutispute concerning the
permissibility of using the light of the Chanukadndles. Those who permit its use, wish
to teach an important lesson concerningw® 1y~ and its dual effects. Nevertheless,
the halachah follows the view of those who prohthi light's use. For, they wish to
teach that there is a grave, inherent danger ifomeance of amnwb may7; it is not a
device to be used by the average person.

The lighting of the Chanukah candles is a remindérthe holy service of the
Chashmonoim, the descendants of Aharon hakohenveNearned that they succeeded
in invoking mercy and kindness upon Israel, whileoking judgment and punishment
upon our enemies. Yet, it is prohibited for usdbdw in their footsteps. So, how are we
to perpetuate their legacy from generation to gei@? We've learned the answer from
the Agrah D’kallah; we can accomplish the samecefterough Hranxn mawn~; but,
where do we find an allusion to this is the mitzedtighting Chanukah candles?

This allusion can be found in the fact that weiaséructed to perform the mitzvah on our
doorsteps, outside. Nighttime and darkness refeutosins; daytime and light refer to
Torah and mitzvos - which illuminate the world. Ass written (Mishlei 6,23): 71 3~
“nR M myn. Through the institution of this mitzvah by ourebéed Rabbis, we
illuminate our sins with the light of Torah. We islorm our sins, which are outside the
walls of kedushahyiman~” into assets. This is the same processsmn mawn; the
transformation of willful transgressions into merdand assets. This, we accomplish by
lighting ”yinan 1na nnb Hy~.

In summary, we now have a better understandingefCthashmonoim’s self - sacrificing
deeds in a time of great need’s> mwyb ny”. What remains to be explained, however,
is why the Almighty saw fit to punish them so sebgr G-d willing, we will delve into
this subject further during the week to come indraof the second Shabbos of Chanukah
mawh by xam.



